Introduction

Methodological problems
Liturgiological investigations into the Eucharist in Origen 1 are confronted with a number of methodological problems:
First one has to distinguish between testimonies of Alexandrian and Palestinian provenance; almost all relevant statements of Origen come from the time after his À nal move to Caesarea, and are therefore only of very limited advantage, if any at all, to the Alexandrian Liturgy of the early period (Schermann 1912, 33-96) . Secondly, the majority of his writings is preserved only in translations of the late fourth century; from time to time is caution advisable in concrete formulations.
The principal obstacle regarding content lies, however, in the method of Origen himself: The spiritualizing principal trait of his hermeneutic makes it frequently difÀ cult to distinguish Eucharistic-theological statements from more general theological reÁ ections; 'the few scholars who have plunged into the wealth of allegory and philosophical speculation . . . have sometimes seen eucharistic allusions in places where others might hesitate to suggest them ' (Bradshaw 2004, 107) . The question of what is to be identiÀ ed as Eucharistic, leads, to be sure, to circular reasoning with the preconception of what is assumed as theory and as praxis about the Eucharist in the third century. Since this preconception has signiÀ cantly changed as of late, a liturgiological rereading of Origen's texts seems appropriate. 1 The material which in this article has to be presented with very limited documentation for editorial reasons will be discussed in much greater detail and with comprehensive references as well as ample quotations from the sources in my forthcoming book Wortgottesdienst und Eucharistiefeier bei Origenes, Münster (Liturgica Oenipontana), which will also contain some investigations into the Eucharistic theology of Origen. For the English translation of this paper my warmest thanks go to Dom Daniel Nash of Stift Klosterneuburg.
The changed state of research
The theological understanding of the Eucharist in Origen has, admittedly, been thoroughly reviewed in a number of smaller contributions (Camelot 1957, 129-145 esp. 130-139; Crouzel 1962b, 81-104 esp. 92-103; Jacquemont 1976, 177-186; De Lorenzi 1987, 189-204; Laporte 1995, 11-48; Fernández 1998, 179-188; Gramaglia 2000, 150-154) and, above all, in the dissertation of Lothar Lies (Lies 1982); the last and until now only strictly liturgiological monograph on the Eucharistic celebration according to the works of Origen comes, however, from the year 1942 (Grimmelt). Since then, the picture has been added to through some valuable investigations (Daniélou 1948, 74-79; Crehan 1950, 368-373; Capelle 1952, 163-171; Hanson 1961, 173-176; Nautin 1961, 221-232; Schütz 1984, 156-172; Bouley 1981 , 138-142, Ledegang 2004 ; at the same time, the state of research into the Eucharist in the Early Church has changed considerably (Kretschmar 1977, 229-278) . The more recent research, represented in the work of Paul F. Bradshaw (1999, 1-17; 2002; 2004 ), Albert Gerhards (1982 1992 , 75-96), Andrew McGowan (1999 ), Reinhard Meßner (2003 2005, 3-41; 2006 ), Gerard Rouwhorst (1993 , Robert F. Taft (1978; 1988, 47-77; 1991; 1991 -1992 1992, 489-502; 2000; 2003a, 1-25; 2003b, 482-509; 2004, 129-149) and others, takes seriously on the one hand the indications of a large ritual and theological diversity in the literature of the À rst three Christian centuries-inclusive of the Apocrypha, which are no longer assessed as mere, possibly heterodox-regarded deviations from the alleged mainstream (Prieur 2004, 253-269; Meßner 2005, 40f ) ; on the other hand, the renewed discussion about the not-unproblematicly so-named 'Traditio Apostolica' (Bradshaw, Johnson, & Phillips 2002) has brought into question this presumed À xed star of the only supposedly pre-Nicene Eucharistic prayer which stands in unambiguous formal continuity to anaphoras of the later mainstream churches (Smyth 2007, 95-118) .
It is therefore no longer taken for granted as a starting point that already by the time of Justin, the 'Mass-schema' of the Eucharistic celebration had become a general standard; even after the separation from the actual meal, the rites of bread and cup must not everywhere similarly have coincided (Bradshaw 2004, 75f ) , and both their ordering and also the content of the chalice might have been prone to considerable variation well into the third century (McGowan 1999; Bradshaw 2004, 51-59) . As a result, a common Eucharistic prayer over both ele-
